This second formula, although referred by some writers to the Phrygian Mysteries, is probably to be referred to the final night of the mystic ceremonies and the initiation into the second stage of the Mysteries at Eleusis.
There were two degrees of initiation, probably taken at intervals of a year. The first degree was termed adT, (myfsis), and the initiate into that degree was called a tvorvr (mystis). The second degree was termed dorolra (epopteia) or rroqa (epopsia), and an initiate of this degree was called an epopt or seer. The rites in general were termed rcXiaL ("perfective rites"), and elaborate rules determined the appointment of the officers and the administration of the ceremonies. Two of the officers whose names appear most frequently in the literature of the Mysteries are the hieroplant and the mystagogue. These terms and many others appear in profusion thereafter, both in the form of direct allusion to the Mysteries and by way of metaphoric use of their characteristic phraseology.
For example, the terms enlighten-ment and illumination, suggested by the striking transition from darkness to light in the course of the ceremonies, were speedily transferred to the use of philosophy and religion to express the idea of a transition from ignorance to knowledge or from sin to holiness. The metaphoric use of the word initiated to express one's acquainting with previously unknown truth or practice has passed not only into ancient but into all modern speech. The Lord is the hierophant, and seals while illuminating him who is initiated, and presents to the Father him who is initiated to be kept forever.
Such are the reveries of my mysteries.' " seed and the harvest, with the gathering of the vintage. On still another and baser side they were developed into a glorification of the reproductive powers in nature and man, which ever tended to excesses of drunkenness and lust under the sanction of religion. This will explain the terrific denunciation of the Mysteries by Clement of Alexandria and other church Fathers; and will cast sufficiently clear light upon the etymological history of the word orgies, which, from being a religious term denoting the worship of Dionysos-Bacchus, the wine god, has come to connote all that is basest in the gratification of human appetite and passion.
What contact had the Christians of the New Testament era with the Mysteries?
The answer is to be found in a study of the epistles in connection with the contemporaneous profane history and monumental records of the Mysteries.
We find for one thing sufficient evidence of the prevalence of the Mysteries in Athens, Corinth, Philippi, Rome, Ephesus, and in other cities of Asia Minor; and this evidence from outside the New Testament is complemented by allusions contained in the epistles addressed to these regions. Philippi, the scene of the apostle Paul's first labors on the continent of Europe, is in the direct pathway of the mystic observances which are believed to have come down into Greece from Thrace. Moreover, it is known that a shrine of Dionysos was located in the mountains of Haemus near Philippi, while an elevation still nearer the city was known as the Hill of Dionysos.
The suggestion has been repeated frequently by commentators that the girl of Philippi mentioned in the Acts as possessed of a spirit of divination (literally "having a spirit, a ?00nwv ") was a hierodule, or priestess, of the adjacent shrine of Dionysos.
When, therefore, we find the apostle using the precise term descriptive of initiation into the first degree of the Mysteries (Greek, s••rl1aL), the most reasonable explanation is that he was making allusion to observances familiar to their common life. The authorized version translates the word "ILam instructed both to be full and to be hungry." The revised version approximates the original meaning with the translation "Ikave learned the secret both to be filled and to be hungry." But the literal statement is "Iave been initiated into the mysteries," i. e., of contentment both amidst plenty and in want. It seems probable also that the reference in Phil. 3: 12, 15 to perfection contains an allusion to the "perfective" rites of the Mysteries.
As we have in the epistle to the Philippians the use of the precise term describing initiation into the first degree of the Mysteries, so in 2 Peter I:16 we have an instance of the use of the term describing the initiate into the second degree.
It is the word drorraL, the name given to the initiates into the degree Etro'rrTla, as already explained.
In Howbeit see also that your own individual marriage relations be such as befit the followers of Christ.
Many other instances of the New Testament use of this terminology might be adduced, but these should be sufficient to indicate that the Mysteries themselves were among the prominent features of paganism which early Christianity met; and that the New Testament writings are to be read with this fact in mind. The instances of the use of this terminology are for the most part not direct but metaphoric allusions, the writers of the New Testament adopting terms which had entered largely into the philosophic and religious speculations of the time, and sometimes perhaps with scarcely a thought of the original observances. Yet the fact that this terminology occurs most frequently in the writings addressed to regions wherein from external evidence we know of the especial prevalence of the Mysteries indicates its use to some extent for the sake of contrasting the false and frivolous claims of the pagan Mysteries with the higher and nobler claims of the gospel. If for nothing else this study is of importance as proof of the fact that the meaning of the word mystery or mysteries in the New Testament is not at all what it is commonly assumed to be, namely, " something in its nature inscrutable, beyond human comprehension," but simply that of "truth reserved for a time or from unworthy persons, but which it is now the duty and privilege of all to know." That there may be insoluble problems in philosophy and religion is not a point in question; but to quench the spirit of inquiry by relegating some question difficult of answer to a place among "the mysteries" of the gospel is an improper use of a term which implies the duty and privilege of initiation into the truth concealed only from the careless or unworthy. 
